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Abstract: 
In Indian philosophy, bondage means the liability of individual to birth and all consequent 

sufferings while as liberation means complete cessation of sufferings. Perhaps the biggest 

idea in man’s search of happiness is the concept of liberation. Human beings always 

struggle for their existence like all other conscious beings. However, while the lower beings 

always struggle more or less blindly without any conscious plan and purpose and motivated 

by instinct, whereas man uses the superior gift of his intellect to understand the conditions 

and meaning of the struggle and the device plans and instruments to ensure success in his 

life. He wishes to lead his life in the light of his knowledge of himself and the world. The 

present study represents an attempt to identify the desirable and necessary approach and 

gives a detailed concept of liberation with special reference to Nyaya-Vaisesika and 

Vedanta School.  
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     It is important to comprehend that there is a distinction between the investigation of 

Indian way of thinking and the investigation of western way of thinking. “Love of Wisdom” 

is the feature of the multitude of western scholars; however “see oneself” is the feature of 

all schools of Indian way of thinking, aside from the Carvakas. That implies, western way 

of thinking gives accentuation just hypothetical side of the way of thinking. However, 

Indian scholars have stressed on the utilization of philosophy. This is the motivation behind 

why a large portion of the organizers of different schools of Indian way of thinking were 

likewise holy people. Thus, as per the Indian view point, philosophy isn’t only a hypothesis 

of conversation. The fundamental reason for theory is to know how to acquire indisputably 

the self in this existence with the assistance of vision and understanding. We can say that 

for the satisfaction of a definitive motivation behind human existence, philosophy of India 

was arisen. Thus, from both hypothetical and commonsense angles, Indian way of thinking 

is not the same as western way of thinking.  
 

     Purusartha is a significant idea of conventional Indian Philosophy. There are four 

purusartha in Indian Philosophy, like Dharma, Artha, Kama and Mokṣa. Be that as it may, 



The Concept of Liberation (Moksa) in Indian Philosophical                 Jibon Ankure 
 

Volume-XI, Issue-III                                                   April  2023                                                                   107 

the inquiry might emerge: why Mokṣa is called Param-puruṣartha? This question can be 

addressed thusly. Dharma, Artha, Kama-don’t have any natural worth, they have just 

instrumental qualities. Dharma, Artha and kama are values just as in they are necessary evil. 

In any case, just Mokṣa has an inborn worth and it is an end in itself. There is one more 

distinction among them. Dharma, artha, kama - all are most loved things that signifies 

“preya”. However, Mokṣa is as it were “syeya” and that implies mukti and self-

acknowledgment is the method for mukti. Dharma, Artha, Kama-is nontimeless yet Mokṣa 

is everlasting. Dharma, artha, kama – can’t deliver bliss always, after a timeframe they 

produce endure or distress. In any case, Mokṣa or liberation implies last delivery. Hence, we 

can say that the initial three qualities should be sought after in such manner that they 

support the reason for driving us to Mokṣa which is viewed as a definitive or preeminent 

worth.  
 

      The finish of the life is inside the life. The spirit of man is liberated from common 

sufferings. It is through the non-segregation between the spirit and the body or self image 

that the sufferings and disturbance influencing the self image are wrongly expected to have 

impacted the spirit. A man of acknowledgment turns out to be free, one who lakes it is 

snared in the world. Indian philosophical frameworks have been partitioned into two classes 

in particular, the astika and the nastika. The nastika sees are those, which neither view the 

Vedas as trustworthy nor attempt to set up their own legitimacy on their position. These 

standards are three in number to be specific Carvaka, Jains and the Buddhist. The astika or 

customary schools are six in number specifically; Nyaya Vaisesika Sankhya, Yoga, 

Mimamsa, and Vedanta, for the most part known as six frameworks. In these philosophical 

frameworks, every framework has given their ideas about the achievement of Liberation. In 

the accompanying pages, we will think about the perspective on the Indian philosophical 

schools on the idea of liberation. First as respects the Veda and Upanishads, liberation is the 

aftereffect of information (jnana). By genuine information one gets liberation. This 

information is gotten through quick insight. It is past scholarly information. Not entirely set 

in stone by space, time or causality. It is the field of higher information through personality. 

The information on Brahman infers being Brahman. This is to see Brahman all over the 

place and to one self taking all things together. Veda and Upanishads had hypothetically 

examined the idea of liberation and they have found means to accomplish it.  
 

     Indeed, the Upanishads don’t make outright differentiations among information and 

action, theory and life. To procure the information on Brahman is to become Brahman. 

Veda and Upanishads have examined exhaustively the necessary resources to accomplish 

liberation. This incorporates the morals of the Veda and Upanishads since liberation is a 

definitive end looked for by them and self-acknowledgment is the main means to liberation. 

As per Upanishads the knower of atman crosses all distress, ‘Tarati Sokam atmavit’. It is 

actually the case that Upanishads has a lot of laid pressure According to Brahdyaranyaka 

Upanishads the control of the psyche on the body and the therapy of the citta through yoga, 

make one reasonable for Brahmanacknowledgment. Repentance is useful in the therapy of 

the Citta, Sama, Dama, Uprarati, Titiksa and Samadhi are important for self-
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acknowledgment. One should rehearse this sixfold yoga of pranayama, pratyahara, dharana, 

dhyana and samadhi. As in Upanishads, self-acknowledgment is a definitive end, since self 

is the genuine substances of man. Self is all and self is Brahman. Brahman is a genuine 

quintessence of man; however man fails to remember this genuine substance due to avidya. 

This avidya is in the idea of world. It is beginingless to eliminate this avidya by supported 

endeavors and by accomplishment of information. It is simply by the accomplishment of 

information that one gets liberation and independence from all torments.  
 

     As indicated by Nyaya-Vaisesika scholars, discharge is independence from suffering. 

Liberation is preeminent felicity set apart by amazing serenity and independence from 

contamination. It isn’t the obliteration of self, however just of subjugation. Uddyotakara 

urges that, assuming the delivered soul is to have never-ending delight, it should likewise 

have a never-ending body. Since encountering is beyond the realm of possibilities without 

the real instrument. At the point when the profound text talks about the pith of the spirit as 

joy, they mean just ideal independence from pain. The Naiyayika demonstrates that each 

thought of liberation incorporates this base of independence from torment. Liberation in the 

Nyaya-Vaisesika is finished end of exertion, action, cognizance and outright suspension of 

the spirit from body, manas and so on. This condition of unadulterated presence which the 

freed spirits achieve is contrasted with the condition of profound dreamless rest. This 

condition of unique presence without information and satisfaction is be that as it may, said 

to be one of extraordinary greatness, as the spirit has the overall characteristics of Vibhutva 

or universality, however not the particular ones (Visesaguna) of information, want and well.  

According to Nyayayikas, a definitive finish of human existence is the fulfillment of Mukti, 

to dispose of a wide range of distresses or sufferings. In the Nyaya-Vaisesika theory, they 

have involved the word Mukti for liberation. This is particularly valid for the Nyaya-

Vaisesikas framework, which purposes at the very start, to give us information on the real 

world or real factors for the acknowledgment of the greatest great or the best of our life. The 

various frameworks in any case, give us different depiction of this quintessential condition 

of the spirit’s presence. For the Nyayayikas, Apavarga or liberation is outright 

independence from torment. This infers that it is a state wherein the spirit is set free from all 

bonds and its associations with the body and the faculties. Insofar as the spirit is conjoined 

with a body, it is unimaginable for it to accomplish the condition of absolute independence 

from torment. The body with the receptors being there, we can’t really forestall this contact 

with unfortunate and horrendous item thus should submit to the inescapable encounters of 

excruciating sentiments.  
 

     Consequently, in liberation, the spirit should be liberated from the shackles of the body 

and the faculties. Then, at that point, consequently served from the body, the spirit stops to 

have excruciating as well as pleasurable encounters, may more, it stops to have any 

encounters or awareness. Thusly, in liberation one does not exist as an unadulterated 

substance liberated from all association with the body, one of the sufferings torment, nor 

appreciating, joy, nor having cognizance. Indeed, even liberation is the invalidation of 

agony, not in the feeling of a suspension of it for a more extended or more limited period, as 
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in a decent rest or a condition of recuperation from some substantial or mental difficulty. It 

is outright independence from torment forever to come. It is only the incomparable states of 

the spirit, which has been differently portrayed in the sacred texts as 'independence from 

torment, independence from rot and change (Ajaram), independence from death etc. Some 

last Naiyayikas notwithstanding hold that liberation is the spirits last liberation from agony 

and achievement of timeless happiness.  
 

     According to Vaisesika Philosophy, liberation is a mindset of felicity that normally has a 

place with oneself. Notwithstanding, this assessment adds up to the affirmation of a 

craziness, in light of the fact that oneself being ex-theory totally without cognizance in the 

condition of liberation, can have no awareness is deficient in coherent legitimacy. It is 

maybe, considering this trouble that the Nyayayikas went farther than the Vaisesikas in 

holding that there is no supernatural felicity in the condition of liberation, this state can’t be 

supposed to be pleasurable for the basic explanation that where there is delight, there is 

craving for joy, along with its important results, in particular subjugation or servitude. As 

indicated by Nyaya logicians, liberation is outright independence from torment. It is the 

preeminent state of soul portrayed in the sacred writings as, ‘independence from dread 

(Abhayam), independence from rot and change (Ajaram), independence from death’, etc. 

Some later Nyayayikas anyway hold that liberation is the spirits last liberation from torment 

and achievement of everlasting joy. That is the justification for why the Nyayayikas not just 

concurred with the Vaisesikas in seeing liberation as independence from anguish, yet 

additionally contrasted from them in holding that it is independence from bliss too. 

Regardless, the Nyayayikas and Vaisesikas might be supposed to be supporters of liberation 

as self-acknowledgment in resistance of Buddhism and the Advaita-Vedanta of Sankara, the 

two of which imagine liberation to be a condition of self-destruction.  
 

     The Sāmkhya-Yoga concurs with the Nyaya-Vaisesika in holding that liberation 

adversely talking is independence from affliction and, decidedly talking, comprises in the 

reaffirmation of the uniqueness, autonomy and independence of oneself. Specifically, it 

holds in a similar manner as the Nyaya-Vaisesikas that liberation accordingly 

comprehended is feasible through the nullification of involvement. Notwithstanding, it is 

critical to take note of that Samkhya-Yoga contrasts from the Nyaya-Vaisesikas in the 

understanding the connection of involvement to oneself. As indicated by Nyaya-Vaisesika, 

one is substance, to which the different things of its experience are connected as 

characteristics, so that its subjugation, which comprises in its observational life, is genuine. 

The Samkhya-Yoga then again holds that one isn’t the substance; however the subject of its 

insight and that connection to its experience is fanciful, looking like as it does the 

connection, for example, that the outer layer of water to the trees which cast their 

appearance’s upon it. The thought basic this view is notwithstanding, that liberation would 

be feasible objective on the off chance that servitude were fanciful and not genuine as held 

by the Nyaya-Vaisesika and their partners in this regard.  
 

     Sankaracarya, the analyst of Brahman Sutra, has given an intricate differentiation of the 

idea of liberation. Liberation is the supernatural truth, changeless, everlasting all 



The Concept of Liberation (Moksa) in Indian Philosophical                 Jibon Ankure 
 

Volume-XI, Issue-III                                                   April  2023                                                                   110 

overrunning like the space without movements of every kind, interminably satisfied, part 

less of the idea of self light. That where there is no conveyance of the idea of self light, that 

where there is no appropriation of the benefits and faults, circumstances and logical results, 

the present, the part and the future, that bodiless state is liberation. The freed self recaptures 

his genuine structure. In this advaita Brahman Siddhi, Moksa is supposed to be liberation of 

the self from avidya. As indicated by Chitsukhacharya Moksa is the achievement of 

ceaseless delight, Moksa is everlasting. One is interminably freed. Subsequently, the same 

old thing is acquired in liberation since if not it will be non-everlasting.  
 

     Sankara trusts in the chance of slow liberation. Remarking on a section in Prasnopanisad 

in regards to the focus on Om, he says that such fixation prompts Brahma loka where we bit 

by bit accomplish total information. Sankara has additionally kept up with. That the love of 

the credited Isvara prompts sanitization from sins, the fulfillment of joy and slow liberation. 

Indeed, even on the achievement of liberation, the body might proceed in light of the fact 

that it is the result of karmas, which has as of now borne their belongings (Parabdha-

karma). Yet, the freed soul does never again character itself with the body. The world 

actually shows up before him, yet he isn’t tricked by it. He doesn’t feel any craving for the 

world’s articles. He is, subsequently, not impacted by the world’s wretchedness. He is on 

the planet but then out of it. It is a condition of flawlessness achieved here. Like Buddha, 

the Sankhya, the Jaina and some other Indian scholar’s, Sankara accepts that flawlessness 

can be reached even here in this life. It’s anything but an additional an unremarkable 

possibility, similar to paradise, to be achieved here after in an unperceived future.  
 

     As per Sankara, Moksa doesn’t mean the discontinuance of body, yet the termination of 

obliviousness. Subsequently he has faith in liberation while living (Jivan mukti). Just as the 

wheel of potter stays moving even after the pot is made. Also, the man continues living 

even subsequent to achieving liberation, since there isn’t anything to stop the prior 

congruity of life. Sankara has here given the case of a twofold man moon because of a few 

deformities in the eyes and can’t quit seeing like this, inspite of realizing that, infact there is 

just one moon. Liberation isn’t the development of anything new, nor is the cleaning of any 

old state; it is the acknowledgment of what is generally there even in the phase of 

subjugation, however not known then, at that point. For liberation is only the personality of 

oneself and Brahman, which is genuine, however not generally perceived all of the time? 

The achievement of liberation is in this manner contrasted by the Advaitins with the finding 

of the accessory on the neck by one who neglected its presence there and looked for it here 

and yonder. As servitude is because of a deception, liberation is the main the evacuation of 

this deception. Liberation isn’t simply the shortfall of all hopelessness that emerges from 

the deceptive feeling of qualification between oneself and god. The Advaitin considers it, 

after Upanishads as a condition of positive happiness (ananda) on the grounds that Brahman 

is ecstasy and liberation is personality with Brahman.  
 

     To conclude I would like to say that, the Human life in the common state is deficient, 

broken and focuses past itself. It has an objective to accomplish a reason to satisfy and a 

finish to deliver.  
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     This objective doesn’t involve direct acknowledgment of something, which is existent 

from endlessness, however stowed away from our view. It is, as we have seen a foundation 

of a general public of wonderful people where in the distresses and the sufferings of the 

world would stop to exist. This is what we mean by liberation. This liberation of the 

singular self from the struggles of the present natural life, isn’t affected by more wish, nor is 

it an ideal or optimal fear through conceptual hypothesis. It is an acknowledgment through 

legitimate undertaking. It requires a thorough discipline, a course of sadhana, which is 

moral scholarly, profound and the subsequent mental cosmetics with respect to the person. 

All the Indian philosophical frameworks, aside from Carvaka, wouldn’t be fulfilled by 

anything short of liberation. Liberation, infact stands to the turn round which spin every one 

of the frameworks of Indian Philosophy. As to positive substance of liberation, there is no 

question that the Indian philosophical frameworks vary among themselves, however they all 

concur that contrarily, liberation will be independence from a wide range of agonies and end 

of the pattern of birth and demise. The liberation is infact the acknowledgment of reality 

from inside not something brought from anyplace outside. They all concur that the reason 

for subjugation can be eliminated and the spirit can be made freed. In the event that, it is 

freed once, there is no chance of its subjugation once more. Henceforth, a definitive point of 

human existence is to get liberation.  
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